James applied these biblical passages in different ways when addressing different audiences, thus offering an avenue to compare how apocalyptic passages specifically pertained to a range of social groups, including crusaders. As will be shown, James's commitment to eschatology and prophecy enabled him simultaneously to condemn those whose moral failures made them agents of the Antichrist and to affirm that all people -including women -did in fact have important parts to play in God's wider plan. He emphasized the influence that all people had on the movements most crucial for defining spiritual life in the thirteenth century, namely reform and crusade. James supported pious laywomen while serving as a prior in the Diocese of Liège (1210). He preached against the Albigensians in France (1211-13), and participated at the siege of Damietta (1218-20). James's own experiences offered a unique vantage point of these movements, and consequently his sermons reflect a vision in which reform and crusade are woven together in the tapestry of eschatological time.3
After resigning his see at Acre, James began composing a large collection of model sermons. During this time, he was working for the bishop of Liège, Hugh of Pierrepont (1226-29) and serving as the cardinal bishop of Tusculum (1229-40).4 These sermons largely combine eschatology with soteriology in order to incite his audience to action.5 The directives of the Fourth Lateran Council had promoted evangelization of the laity to combat heresy, emphasizing the importance of preaching to a wider range of audiences. Eschatological preaching, therefore, became more important as preachers sought to communicate to all types of men "the religious message contained in Revelation".6 In alignment with these trends, James crafted a new method of exhortation. This is evidenced by his greater use of exempla, his crafting of sermons targeted at
